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The Prompter. 





What can we reafon, but from what we know ? 


Say firft of God above, or Man, below, v 


Pore’s Eth. 





FRIDAY, JULY 25. 173¢. 





Coxclufiox of the Letter begun in my Laff. 


UT here, before I go any fur- 
ther, give me Leave to refer 
you to the following Fragment, 
extracted from an unknown 
Writer. 
THE Idea of a Mundane 
Animal confifting of Soul and 
: : Body ; A SovL oF THE 
¢WorLD I do not well underftand, nor like, th 
‘ great Men, who have thought in the Stoical way, 
¢ may have fugzefted it, or fomething like it. This 





¢ 
‘ 
¢ 
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 & 
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¢ 
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¢ feems to be grounded upon certain Limitations of 


‘the Powers of Matter and Spirit, «which I cannot 
¢ underftand. They who can deternrine WHAT Mar- 
© ter is, How the Parts of it adlicre, what Motion 
‘is, what Extenfion and Space is, and all their 
© Powers and Properties, to the utmoft Extent of 
© them, without Uncertainty, and aho can do the 
© fame, by Spirit, Soul, and Thought, Intelligence 
“and the Aétive Principle in the Univerfe, WHosE 
©Errecrs ARE AT LEAST AS CLEARLY SEEN 
Cas roost oF Marrer ; {uch may, if they 
¢ pleafe, make A Sout, oF THE WORLD 10 their 
© Fancies ; they may allow the World a certain Share 
.¢ * of , Paflive Matter, avd a Share of the 
. * AGive Principle, to move it. Some may annex 





© Life and Thought to Matter, as a Property of it, 
© and make all Things MATERIAL: And others 
© may, with the fame Fuftice, I think, make all 
“Things IMMATERIAL avd SPIRITUAL. But, 
© without engaging in this Confujion, it is the Senti- 
© ment of the Wifeft among the Ancients, That, if 
© any thing appear with Certainty, avd clear Evt- 
© dence to human Faculties, it is, that there is Or- 
‘der, Beauty, Defign, in the Univerfe, and a Being 
© that leaves nothing out of its Power, Difpofition, 
and Providence. 

‘Now, What more can we defire than the Cer- 
€ titude that there is fuch a Being as this? And this 
© Certainty we may attain to by means of the Facul- 
“ ties we have: For my part I am fatisfied, and ftop 
* here, 

*.1 would likewife with you would ftop here, and 
 inftead of purfwing Deity further than Pa Can g0, 
* contemplate and admire him, in chat Part which 
‘lies open to our own Faculties, in which you 
* will find more Satisfaction and Profit than in be- 
; wildering yourfelf without End, or without ever 

attaining any fix’d Point. 

© IF, neverthelefs, you will ftill haye the World 
“to be Gop, I mult defire, before I can affent to 


* tioned before, which are, in brief, thus : 

‘To prove to me, that Men, Beafts, Birds, 
* Fithes, Jnfedts, Plants, were from all Eternity ; 
* for if not, but ereated, then, till that Creation, 
* Matter cxifted from all Eternity, diftinl, and ix- 
. dependent from Life and Intelligence, and then there 









+ lum piste, 


* it, that you would clear up my Difficulties men-_ 


C 


will be tavo Somethings exifting from Eternity, which 
’ } 


is abfurd. If the three Principles were. from.all 
‘ Eternity NEcEssARILY UNITED, then the living 
¢ and intelligent Parts of the Univerfe, Man, Beafts, 
¢ exe. will neceffarily be eternal likewife, which is 
* contrary to their very Natures, Exiftence and Con- 
‘ timuance, Which imply a Beginning; of elfe, after 
© having evxifted Millions of Ages in one Manner, 
‘ Deity new-modelled his Exiftence, and pareelled 
‘ himlelf cut as we fec the World now. Eternal. 
€ Wifdom then thought better in one time.than an- 
© other! Can this be? 
* I come now to examine the other Parts of your 
* Letter, but muft firft cleat myfelf of a wrong Im- 
* putation you tax me with, which is, to think you a 
‘ very honeft Man without having any Reafon for be- 
‘ ing fo, a Thing, in my Opinion, imeottille I 
* did not indeed go fo far as to fay from what Rea- 
* fons you acted, and perhaps may havé queftioned, 
© whether the Principles I then afcribed to you could 
* be the Source of honeft Actions. But this was the 
© whole Amount of what I faid, and, I thiuk, is lefs 
* than you charge me with, However, you have now 
* explain’d the Reafons on which you have formed 
‘ your Conduct hitherto, and they arc now before me. 
; * [ agree with you, that a Whole is compofed of 
Parts, which have a mutual Relation to each other, 
* and that the Decay of thefe Parts, unlefs properly 
* fupplied or renewed, muft weaken that Whole. J 
* likewife agree, that the World is compofed of Parts, 
* and that Man, as a Part, muft do his Offce: Bur 
* I do not fo readily agree with you in what you call 
“his Office, to do the beft for himfelf, ta fupport his 
© Neighbour, and to vaife Children, which T chink 
* more properly the Office of the Brutal Part of the 
* Creation. 1 am fure it is what the Beafts conftantly 
and unerringly do —— Sfevis inter fe, convenit 
.urfis -—— Even Bears fupport cach other. ———Man 
-certainly is nobler, and hath fuperior Faculties to 
* Beafts; and thefe Faculcies are to form his Law of 
* Life,-or as you call it, his Office, which you mai 
* hereafter agree with me, will be (to.ufe the Words 
‘ of the Author above quoted) rhe Kuowledge-of 
one’s felf, one's juft Place and Proportion. with re- 
[pect to every other Man, with refpect to .one’s. Fa- 
* ‘mily, one’s Country, ‘all MauBind the whole Uui- 
* verfe, and the great Maker and Diregfor of all. 
© Betides, it is not fo clear to me, that a Man who 
© fhould take a Purfe of Twenty Guineas from me, 
* (which would be doing me Harm) does in the leaft 
* weaken the Harmony of the World, canfidered as 
© 4a World; of any particular Society, I agree it 
‘ would: But we are talking here of Men we act 
© from Reafon, and not from written Laws. 
‘ Lam likewife far from thinking that Man honeft, 
whom Intereft makes fo, or the Fear of Damna- 
tion, or of fome immediate Punifhment’ from the 
‘ State; or, in fhort, any other Reafon but that 
* which arifes fron, a Conviction that it is right to 
© do [uch am Aiur, and wrong not to do it, be the 
— © Confe 
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© Confeguences of that Action what they will, either 
¢ advantageous to his Intereft, or not. Now, to 
¢ know what is right, and what is wrong, depends 
c a the Judgment, and the Judgment upon the 
¢ Underftanding: And thus Virtue becomes Science 


© or Knowledge. How then thall we. know what is” 


right, and what is wrong? ‘The Publick has efta- 
blifhed fuch and fuch 

as wrong; and here you'll fay our Way is plain; 
we have bu 

and we become Virtuous and Good. But here it 
may be ask’d, If the Publick has a Right to make 
Men affent to what it calls Good; and if it xever 
errs in its Decifions? Many 
wife Men, have doubted, whether this Publick 


cifions f Good and Bad, and confequently allow’ 
Men a 
cal Matters, or what concerns the Good of the 


Publick a Privileze of eftablithing Laws, and a 


you will take notice here, that the Actions of the 
greateft Part of Mankind in Political Societies, as 


There call the Good of the State, and that few Men 


formable or oppofite to the Laws ena¢ted for the 
Good of the State, be they Civil or Religious. Nay, 


ous, whofe Aétions are conformable to the Laws of 
the State; and, on the contrary, vicious, thofe, 
whofe Actions are againft thofe Laws. And thus, 
many Men, who have not had the leaft Principle. 
of Virtue in their Mind, of Virtue as a Science, 
have acted a virtuous Part in Governments, and, 
will do fo as long as there are Governments in th¢ 
World. : 

‘ Bu r as different Governments have different 
Laws, what is virtuous in one State may be vicious 
in another ; whereas, in truth, no one Action can 
at the fame time be virtuous and vicious: The 
fame Action may indeed be conducive to.the Good 
of one State, and’ bad for another, according to 
the Nature of the two States; and the fame Action, 
thus, may render one Man virtuous and another 
vicious, Without any Contradiction, that is, in a 
Political Senfe, as a Member of a Society governed 
by fuch and furch Laws, which determine Virtue 
and Vice to be fuch and fuch Things. But this has 
nothing to, do with Virtue as a Science, that is 
‘above human Legiflation, and is a Rule fixed by a 
© Power Pps to all; and the human Mind that 
© faithfully ftudies that Rule, is more Fudge of it 
< ‘than Majority of Voices, or the longeft Suord, The 
¢ whole then of ‘Virtue in Political Societies, as it 
© relates to Mens Actions, centres in that, which tends 
€ to the Good of thefe Societies ; and the Laws of 
© fuch Societies, which are calculated to procure that 
“ Good, regard principally our perfonal Concerns of 
© Body, and our mutual Behaviour one towards au- 
“ other. pee. upon a Principle of Eafe, Convenience 

¢ Pp rafure. Religiox now comes in, and that, i 
© think as, neceflary as any Political Lew whatever ; 
€ for, -as, without: Political Laws, Mankind would: 
‘ have perpetual Difputes together, as they would be 
¢ governed more or lefs by their Paffions ; fo, with- 

out fome eftablifbed Wor, ip, THE IpoL oF. PaR-: 
© TicULAR Fancy would: create as. many, Diffen-. 
*-tions as any other Subject. wiatfoever, The Pwb- 
© lick then eftabifhes a Religion, arid. the Particulars 
‘. of that Society conform to it, as they-do to its 
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ings as right, and others: 


t to follow what the Publick eftablifh, | 


good, great, and‘ 


has a Right upon Mens Underftandings ; and, ». 
whether it does not err often in its Arbitrary De- ~ 
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iberty to diffemt trom its Decifions in Po.iti-. 
State. They (generally {peaking) have allowed the ., 


Power of punifhing thofe that violate them. And , 


the World is now diftinguifhed, regard moftly what. 


examine their Actions farther, than as they are con-. 


Governments go fo far as to call thofe Men virty-. 
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"Object I. have in 


other Political Laws. And it feems very juft that 
they fhould. But Religion, as a Science, is of 
nother kind. ; 
* By this then you may fee, that I don’t confine 
Virtue and Relg® to Eftablifhments Political and 
Religious, as moft People do, but to fomething fu- 
perior to fuch Eftablifhments, difcoverable by Mind 
and Underftanding. If you approve of this Diftinc- 
tion, I may go on farther, and explain what I mean 
by Virtue and Religion as a Science: In the mean 
time I fhall only add this Confideration, That May; 
is uot only a Citizen of fuch a particular Society, 
but of the World, and confequently has larger Du. 
ties than ibofe of bis particular Society , and that. 
by virtue of his human Nature, he has a natural 
Relation ta every thing about him, a Relation which 
throws him under Obligations prior to all other 
Confiderations whatever, and that the beft political 
Laws are thofe who make thefe THeiR OBJEcr, 
‘ T am very glad I miftook your Meaning, when 
I made you give Chance a real Being, and thar 
you now fay, you don’t conceive Chance to be any 
zore a real Being than you do any other Word. 
But as you ftill feem inclined to give that Word 
Chance more than its Due, as 2 mere Word, and to 
think, that as I excluded it from the Origin of 
Things, by faying, that es the World might or 
might not have been, and as Chance could never 


decide cither way, there being now a Decifier, 


Chance confeguently could never have made ihe 
Wirld ; {0 if the World be proved to be eterual, 
this way of Reafoning does not exclude Chance, | 
aniwer, that if the World be eternal, it is NECES- 


SARILY SO BY ITS OWN NATURE, AND NoT. 


BY CHANCE; and confequently, either. way, 
CHANCE IS EXCLUDED THE 
THINGS, 


‘ As to your Explanation of what you mean by. 
Chance in particular; As for example, that it is 


not worth your while to confider, in going to fee a 
Friend, i Stone you fhall tread on. Vf you 
once hold this Reafoning with yourfelf, it will not 
be accidental what Stone you tread on, fince you 
will have already pre-determined, that itis indif- 
ferent to you, oe have refolved not to tread up- 
on this or that Stone, but only to walk fo as not 
to {tumble or fall. But as you have pofitively re- 
fufed Chance a Being, tho’ in Particulars you till 
{cem to afcribe to it more than a mere Word ought 
to have, give me Leave to tranfcribe a Paflage our 
of Arianus’s larger Difcourfes of Epitfetus, which’ 
{ets that Matter of Chance in Particulars, in w 
very beautiful and clear Light, aud makes every 
thing happen according to Nature. 

‘THERE are none who fubmit. freely, to the 
Neceffity of Things, but weeping and emia 
endure them, and call them UNnuappy ACCI- 
DENTS. What Accident? If you call Accidents 
every thing round us, every thing indeed will be- 
come accident. But if you call them Accidents, 
becaufe they make us unhappy, what Harm is it, 
that what is ENGENDERED /fbouwld. coRRUPT, 
and that which occafions Corruption, axd. Difio- 
lution, is, fometimes, a Sword, a Wheel, the 5e:, 
or a TILE THAT FALLS, or a. Tyrant. 


‘ IT is now Time I fhould conclude, hoving 2!- 
ready taken up too much of your Time; but f 
think itis Time well {pent one endeavours 
to difcover, Truth, which, f affure you, is the only 
iew. in this Correfpondence. 


P. 


aban <a 


ain, re. 








Pyinred for T: Coops 


i et 


R, at the Globe in Pater-nofter Row : Where Letters to the AUTHOR #8 
taken in. And ‘where the, former Numbers may.be. hed 
[ Price Towe-Pence. | 





RIGINAL .OF - | 














